Viewing Christian Pietism as an influential context for Isaac Wetzlar's Libes briv raises some questions regarding the acquaintance of the Jewish author of this booklet with this religious movement of awakening. This article will give an answer to this question by illuminating the role Pietism and its ideas have played in the environment where Wetzlar lived, worked and wrote. Using new source material, I will show the many points of interaction Wetzlar has had with Pietism as well as his encounters with Pietists, which were the basis for the intellectual exchange which led him to write his Yiddish treatise. The notion that Isaac Wetzlar's Libes briv should be regarded within the context of Christian Pietism is not entirely new. Several scholars have recognized some kind of an intellectual connection as well as certain specific similarities between this Jewish ethical tract and ideas expressed by contemporary Pietists.
He then proceeds to list all those transgressions stated by his Christian interlocutors, building up to the claim that even those who truly wanted to pray were unable to do so, due to the noise and disorder. It is obvious that Wetzlar was very troubled by the external criticism of Judaism, but he was even more concerned with the religion's misrepresentation and perversion by his brothers and sisters in faith. In fact, he does not try to refute the Christian criticism of contemporary Jews. On the contrary, he seems to have agreed with it and adopted it, utilizing it as an admonition for his coreligionists to better their religious lives and their devotion. Finally, he does not hesitate to speak of Christians as role models, presenting evidence of an alleged superiority of the Christian piety. He writes:
If one goes to a tavern or other sorts of public houses and one of the non-circumcised is eating there, observe how he says his prayer with such awe and fear and how all of those who did not already eat join him in prayer. I have not seen, but have been told, how services are also conducted with awe in their churches.

7
He even indicates that Christians were more interested in the Jewish faith than the Jews themselves. Such was the case with Abraham Jagel's book Lekah Tov, which according to Wetzlar had been ignored by contemporary Jews, while the Christian scholars translated it into German and Yiddish in order to make a testimony of our truthful faith. 8 The lack of piety within the German Jewry is thus portrayed in opposition to an alleged devoutness of the Christian society. However, piety was not as widespread as Wetzlar made it out to be. The internal Christian discourse of religiosity in the 17 th and 18 th centuries used the same kind of criticism of impious conduct and the lack of true devotion among its own ranks. In fact, one of the most important religious movements of that time, Pietism, was born out of a perceived paucity of piety within Christianity. 9 There is in fact a great resemblance between Wetzlar's inbound criticism and the one Pietists used toward their own community. But the similarities do not stop there. The Libes briv and Pietists' writings also share similar ideas and objectives for religious and social improvement. 10 In fact, there are some good reasons to proceed under the assumption that Wetzlar was influenced by the Christian pietistic thought, and that Pietism constituted an important reference point for his reflections on the state of the 18 th century Ashkenazi Jewry. In this light, it appears quite probable that the Christian figures appearing in his manuscript were inspired by Pietists. For instance, it was very common among Pietist missionaries to visit Jews in their homes and synagogues or in taverns, and to engage in lengthy conversations about religion and faith with them. In their travel journals, the missionaries recorded not only their conversations with Jews, but also their observations and impressions of the poor religious condition of the Central European Jewry, just as it is depicted in the Libes briv.
11 German Pietists were also known for publicly demonstrating their religious devotion, so that overall it seems only reasonable that Wetzlar was indeed referring to them when he contrasted the Christian devoutness with the lack of piety within, and when he highlighted the need for a pietistic renewal of Judaism.
12
Assuming that Pietism was in fact an important point of reference for Wetzlar, the following questions must be asked: What could Wetzlar have known about this religious movement, where from, and which were his points of interaction with Pietists and the phenomenon of Pietism? In this paper I will provide a preliminary answer to these questions. 
Pietism in Wetzlar's Immediate Surroundings
Pietism, though prohibited in the principality of Hanover, was nonetheless present in Wetzlar's hometown of Celle. A group of followers of Count Nikolaus of Zinzendorf and his Moravian Pietist community established itself in Celle and was therefore the subject of a thorough investigation conducted by the city magistrate in the years 1748-49-the same time Wetzlar completed his Libes briv. The investigation revealed that the so-called Herrnhuter Brethren had been active in Celle from as early as 1738, their activities thus having continued uninterruptedly for at least 10 years. In those years, not only had they held many forbidden private religious gatherings, known as conventicles, but had also spread their song and prayer books, which were likewise banned.
13
The Celle magistrate and Hanover's officials confronted these separatists and tried to convince them to rejoin the 'rightful' Lutheran Church. At the same time, they were concerned with the growing network of Herrnhuter believers within and outside the principality, fearing it would destroy the unity of the Church. There is, as a matter of fact, much evidence about links between the followers in Celle along with some of the neighboring villages and one of the biggest centers of the Moravian Community in Hesse, in Herrnhaag near Büdingen. In addition, there is vast documentation about the visit of an important traveling emissary of the Moravian Church in Celle which particularly troubled the authorities.
14 In contrast to the vast amount of information about the endeavors of Pietists in Wetzlar's hometown, the official documents contain practically no material about connections between the sect and the Celle Jewry. This is intriguing, because especially in those years, Zinzendorf and his followers started their mission to Jews. They even had a detailed plan to convert Jews by means of creating a community of converts who would support one another in the new religion. In order to ease their transition to Christianity, the converts were not required to give up their Jewish identity entirely. Instead, they were allowed to continue practicing some of their old Jewish 
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The above mentioned translation of Lekah Tov should also be seen in the context of Pietism, because it was made by a well-known Pietist: Hermann von der Hardt. The work was reissued, as Wetzlar mentions, by another Christian scholar who was also known for his inclination to pietistic ideas: Andreas Georg Wähner, who was a student of von der Hardt and whom Wetzlar refers to as a Christian Chassid (pious man).
13
The relevant documents could be found in the State Archives of Lower Saxony, Hanover (HStaAH), Hann. 83 I Nos. 9/1 and 9/2, here No. 9/1, 9a-22b. 14 Ibid. On the connection to neighboring towns and villages see 19a, 114a, and 138a-b. On the foreign emissary see e.g. 14b, 18a, 20a-b, 26a, 28a, etc. On the connection to Hesse see e.g. 10b, 12b, 16a, 26b, 61a, 120a, 134a, 138b.
traditions, like observing Shabbat and some holidays as well as conducting circumcision. 15 Perhaps one can explain the lack of evidence of missionary activity in Celle by means of the political situation which was forcing the Herrnhuter Brethren to practice their religion in concealment.
Still, there was evidently contact between Zinzendorf's followers and local Jews, for example, through moneylending and trading, 16 and it can very well be assumed that these everyday contacts might have led to religious conversations. However, lacking conclusive source material, it would be impossible to assess the quantity or the quality of such encounters. On the other hand, it can be established, as will be shown below, that the Celle Jewry and Isaac Wetzlar in particular displayed a remarkable openness toward their Christian environment, which does indeed suggest that contacts with the 'Zinzendorfians' were not improbable and would have favored the exchange of religious ideas.
As stated above, Pietism was not permitted in the region of Celle. Between 1703 and 1748, the authorities in Hanover issued several decrees against Pietists, separatists, enthusiasts, fanatics, and visionaries. 17 In them, they warned their subjects of the "danger" Pietism posed to the unity of the Church, forbade the association with Pietists, and instructed pastors to take action against any emergence of this phenomenon. While some of the ordinances were general and aimed at making Pietism look dangerous and at the same time ludicrous, other edicts were quite specific. The ordinance against the pietisterey from 1711, for instance, listed 16 criteria according to which one could identify Pietists; 18 a decree from 1740 went even further and in an almost scientific manner explained the practices, doctrines, and beliefs of Pietists, listing over 35 points on that matter. 19 Furthermore, there were special orders against the Herrenhuter "fanatics," such as an ordinance from 1736, which had been issued solely for banning the printing and distributing of their song and prayer book, 20 and a decree from 1748 which was apparently a reaction to the findings about the Moravian sect in the area of Celle.
21
As part of the effort to counteract the spread of Pietism, the pastors and the civil authorities were ordered to announce, distribute, and hang up the decrees in all proper public places.
22 If Wetzlar and other Jews had otherwise not known what the private gatherings in the homes of their Christian neighbors meant, how come they started singing religious songs and even listening to sermons outside of the Church, they were probably made aware of the matter by means of the repeated pronunciation of those edicts in the public domain, thus learning about Pietism ex negativo.
Information regarding separatists is not the only thing of relevance in the governmental decrees. The concern of the Christian authorities about the unity of the Church and the purity of the doctrine was, in itself, an expression of piety. Of course, this piety was part of a governmental pursuit of social discipline and religious conformity, but it nevertheless might have had an influence on Wetzlar. Like the Christian authorities, Wetzlar was interested in preventing his coreligionists from nourishing false teachings and adhering to a behavior he disapproved of. Perhaps his attempt to promote a truly devout Jewish society was to a certain degree inspired by the care the Christian rulers took of their subjects. Considering the division, the syncretism and the frictions within the 18 th century Jewry, 23 it can safely be assumed that the author of the Libes briv was as much interested in preventing the horrible seduction toward the wrong path as were the Christian authorities in regard to Pietism. This is why both sought to eliminate this wrong path through further lessons [ Ibid.
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The town of Celle, for instance, received 24 copies of the 1734 edict. Cf. StAC, 16 A 393 c, 1.
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Wetzlar was mainly concerned with the followers of Shabtai Zwi and with false Cabalists. Cf. LB, 150v-151a. governmental decrees and Wetzlar's work dealt with the duties of officials and clergy as well as with their function as role models within their respective communities or congregations. The official edicts did take the criticism of Pietist authors into account and admitted that neither could one excuse those pastors who pursue the work of God neglectfully or lead their lives improperly, nor was it agreeable that Christians go to church without devotion, confess without remorse and faith, or without the resolution to try to better oneself… 25 In these words, Wetzlar's own criticism of prayer without intent ‫)כוונה(‬ and the lack of moral examples within Jewish leadership resonates.
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The Spread of Pietism and Its Impact on the Jews
Pietism was not confined to the electorate of Hanover. In fact, the growing acceptance of Pietism in the neighboring Harz mountain range was regarded by the authorities in Hanover as a threat to the region as a whole. In the dominion of Wernigerode, for instance, the ruling count Christian Ernst made pietistic doctrine the official religion of his territory. 27 Because the Harz region used to belong to Hanover, and as some of Hanover's subjects were either working there or had family and business ties there, the Hanoverian government was alarmed by these developments.
28
The Jews of the electorate of Hanover also had personal and business relations to individuals in the Harz region. This goes without saying for Wetzlar, who in fact mentions his contact with the Jewish community of Halberstadt in his Libes briv and speaks fondly about his good impression of its decent religious constitution, deeming it not implausible that Pietism inspired the distinct atmosphere of devoutness within the Haldberstadt Jewry.
29
Pietism was also common in other regions of the Holy Roman Empire, such as Württemberg and Prussia. 30 The Prussian city of Halle was one of the most important centers of Pietism and home to the renowned Institutum Judaicum et Muhammedicum, which played a key role in the Pietists' mission to the Jews. 31 The Institutum Judaicum was famous for its printed and widely distributed mission treatises in Yiddish 32 as well as for the work of its trained missionaries, who traveled between the Jewish communities in Central and Eastern Europe and conducted lengthy conversations with Jews in the German-Jewish dialect.
33
Focusing on the activities of the Halle missionaries, one can draw a multifaceted picture of the Pietist-Jewish interactions. In general, the pietistic approach of a friendly mission in Yiddish, based solely on Jewish sources, created some confusion among the Jews. By not revealing their true identity or intention, the traveling missionaries from Halle were able to draw attention to themselves and start a dialogue without initial reservations on the part of their Jewish interlocutors. 34 Jews also usually accepted the Yiddish mission books distributed by the same traveling Studiosi, because they were not recognizable as such from the outset. But even when the missionary intention became clear, Jews still seemed mostly keen to continue the conversation, manifesting the desire to conduct a scholarly debate. Some were eager to learn from the kind strangers, while others used polemics or 25 Edict from 1710 in: StAC, L 13 36, 5a-b.
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On the Jewish prayer praxis see LB, 152a-157b; on the rabbis see ibid. esp. 147a passim. The importance of this establishment, its activities and its professionalized methods of proselytizing has been the subject of numerous researches. For that reason, I will confine myself to only a few remarks on this issue. even showed antagonism. There were a few who showed the willingness to convert, but most of them simply enjoyed the intellectual exchange.
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In contrast to the reactions of individuals, communities mostly tried to prevent the work of the missionaries or at least control the interaction of community members with them. For example, during their first visit to Frankfurt in 1732, the Halle missionaries reported how they were able to conduct conversations only with the scholarly elite of the community. When they returned to Frankfurt a year later, one of the Studiosi, Johann Georg Widmann, said that this time he wanted to converse with the simple folk, because the Jewish scholars always talked and kept preventing him from conducting the actual blessed work.
36 Still, they were hardly able to find anyone who was willing to speak to them. Apparently, the Jewish leaders had warned the members of the community of their missionary intentions and forbade any interaction with them. From Hamburg, the same Widmann reported a few years later that, at the moment he wanted to start his work, the Jews of Altona chased me away, and I could neither converse with anyone, nor could I distribute the [mission] books.
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In Aurich, the Halle missionaries not only made a speech in the local synagogue, they also played a role in the drafting of new governmental policies concerning Jews, being asked to consult on the question of how one can benefit the salvation of the Jews.
Their recommendation was that all the Jews should be admonished to hold their religious service and especially their prayers in German [=Yiddish (A.S.)].
39 This proposal was received with enthusiasm by the Aurich magistrate, and as a consequence, the local court Jew, Aaron Abraham Bär, was ordered to take all the prayer books which the Jews of the region have in their schools and which they use elsewhere, and to make a translation of them into German. 40 We can speculate that Wetzlar must have heard about the Aurich, Frankfurt, or Hamburg affairs, because of his vast connections to those and other Jewish communities, 41 but we have no conclusive evidence on the matter as yet. We do know, however, for certain that the missionaries heard about Wetzlar. Despite the anti-Pietist policies in the electorate of Hanover, the traveling missionaries reached the region several times. In 1733, they met the wife of the Geheimer Rath of Münchhausen in Hanover. The woman, a former resident of Celle, encouraged them to go there and talk to the Jew Isaac Wetzlar, who according to her had a very kind and pious nature. She recounted how he often came to her house, and besides conducting trade also held a good conversation. Once, he lingered too long and asked her permission to go to a side room, and when he did so, she saw that he kneeled down und preformed his evening prayer. She also heard from others who had praised him that he was a more sincere Jew [than others]. 42 Although Celle had not initially been their destination, now, following this recommendation, the traveling missionaries decided to change their plans and go pay Wetzlar a visit.
Pietists' Encounters with Wetzlar and His Jewish Surroundings
1733 was not the first time the traveling Studiosi came to Celle. Earlier, in 1732, Widmann had gone to see the future author of the Libes briv. His appearance before Wetzlar's house was received with excitement, because 35 The project in Frankfurt is preparing a thorough study on Jewish reactions to Pietism and its mission based on the printed reports of the Institutum Judaicum, the correspondence of the institute's employees, and the journals of the traveling missionaries. All these documents are preserved in the archives of the Francke Foundation in Halle. Although these sources are rarely first-hand accounts of Jews, they nevertheless report the Jewish reactions quite authentically. On the credibility of these sources see the various opinions in JHQ 4 (2006 46 The openness attributed to Wetzlar here was apparently widespread among the Celle Jewry. The Jews who participated in the conversation showed a similar disposition toward the missionary, for instance, by asserting that the man is talking truthfully and well. 47 Similarly, during the following visit of the missionaries to Celle, the town Jews were extremely open and kind to them. Some of the Jews invited the missionaries to their homes and engaged in long friendly conversations with them, although they knew about the missionary enterprise of the Studiosi. For example, one of the Jews told them: I already see what your matter is. You want to substantiate from Isaiah chapter 53 that the maschiach has already arrived. 48 Nonetheless, the discussion went on without any animosities. Also on the streets, the missionaries encountered friendly voices and were able to distribute many missionary books. On receiving one of these, a relative of Wetzlar's even announced that it doesn ' 
Conclusion
Stephan Rohrbacher claimed in his study on Isaac Wetzlar that the "largely overlapping tenor [in the discourse of both Wetzlar and his Pietist contemporaries (A.S.)] was more likely a pre-condition rather than the result of those notable contacts." 50 He is of course not wrong, as Wetzlar must have been predisposed to conduct friendly conversations with the Pietist missionaries. But beyond this, the atmosphere of piety in his Christian environment seems to have made a lasting impression on his thought. As I have shown, Christian views and criticism constituted one of Wetzlar's main motivations to write the Libes briv. In his immediate surroundings, Pietism not only existed as a hidden sect, but was also a subject of public controversy. The Christian debates on a truly devout society and the policies concerning the movement of Pietism seem to have acted as incentives for Wetzlar's own reflections on the state of Jews and their religiosity in the diaspora. Also, the dominant role of this religious movement in neighboring territories and the extensive exchange between Pietist missionaries and Jews in and around the principality of Hanover made Pietism an everyday phenomenon for 18 th century German Jews.
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In the case of Isaac Wetzlar, his own encounters with Pietists and his familiarity with their writings intensified his intellectual exchange with the surrounding Christian environment, providing him with ideas on how to better the Jewish society and its devotional practices.
51
